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Byprese Kamenus. JloMaliHAsi AaHTPONOJIOTHs: cOO0IIECTBO py-
MBIHCKHX ceJl Ha npaBo0epexxbe Tucel (3akapnarbe, YKkpanHa)

[Ipennaraemoe MCCIEAOBAHNE MMEET HENBIO 3THOTPA(UIECKOE OITH-
CaHHE pernoHa MapaMypeIl B TeUCHUE TOCIETHHX JIET IT0 BCEMY MPaBo-
6epexpio Tucel. CtaTtbs mpeAcTaBiIsieT HEKOTOPBIE OCOOCHHOCTH HCTO-
pun Mapamypern Ha ceBepe Tucel. BaxkHo, uyTo nctopudeckas o6iacTb
Mapamypenr OTHOCUTCSL K Teorpa)u4eckoMy PETHOHY, U3 KOTOPOTO TO-
JIbKO TPETh NPUHAIJICIKUT PyMbIHI/II/I, a OCTaJIbHBIC ABC TPETHU MpHUHAIJIC-
xaT YKpauHe. PyMBIHOS3BIYHOE HaceleHHs 3/1eCh BCErla OTHOCUIIOCH K
CBOEMY IIPOMCXOX/ICHHIO HE3aBHCHUMO OT KOHTEKCTa TIJIOOATH3AINH.
VneHTHYHOCTh PYMBIHCKOW OOLIMHBI HAa TpaHUNE YKPanHbI, HA UCTOPH-
4eCcKOW TeppuTOpuu Mapamypell, MocTpoeHa Ha HECKOJIBKHUX YPOBHSX —
YaCTHYHO HAa OCHOBE MECTHBIX OCOOCHHOCTEH M TpaIunuii, a YJACTHIHO —
NOAYMHCHA UBMCHCHUAM U OPUCHTAMU Ha I‘J'IO68.J'II/133HI/IIO B CBA3U C KYy-
HLTypHOﬁ aCCHMHJ’[HHHeﬁ. Ot YpPOBHH CBA3aHbI C MOACTIAMU IMOBEACHUA

U MEHTaJIUTEeTa X)uTeneit Mapamypen.

This article presents a few features of
Maramures history on the north of Tisa. We have to
keep in mind that the "historical Maramures” refers
to a geographical space of which only a third be-
longs to the Romanian state as the other two thirds
belong to Ukraine: the Romanian Maramures co-
vers 3 300 square kilometers of the 10 500 total of
the whole Maramures.

It is important to know that this paper is part of a
more complex research — Assumption of the cultur-
al identity in the Romanian communities in the
Ukraine Maramures (Trans-Carpathia — Ukraine)
conservation and/or social cultural dynamics in a
multi ethnical context, within the Romanian Acade-
my project “Putting value to cultural identities
within global processes”, European Social Fund,
POSDRU 2007 - 2013.

The Ukrainian official documents (especially the
results to the 2001 census) indicate the fact that in
the Zakarpathia region in Ukraine 32 000 Romani-
ans live within an area called (also) The Northern
Maramures — the districts of Rahau ( Biserica Alba,
Apsa de Mijloc, Apsa de Sus, Apsita Veche, Do-
bric, Pldiut, Stramba, Paladi) i Teceu (Slatina,
Apsa de Jos, Stramtura, Tetes, Peri, Podisor, Bes-
cau, Carbunegti, Boutul mare, Boutul Mic).

Historically speaking, the Ukraine Maramures
villages have been recorded in the XIV century and
are an example of ethnical and cultural survival, if
we consider the fact that several empires and ad-
ministration have walked upon their territory: the
Hungarian Kingdom, The Transilvania Principate,
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The Austrian Empire, The Austrian-Hungarian
Monarchy, Czechoslovakia and the USSR.

We have approached this matter on two levels
by employing the cultural anthropology instru-
ments: Romanian culture — as part of the Carpathian
culture and Romanian culture — as a feature of cul-
tural expansion.

This cultural model is sustained by folklore the-
orist Adrin Fochi who would talk about "Carpathian
culture unity” and of the fact that Carpathian culture
"has an ancient and unitary ethnical foundation in-
volving millennia of history and huge geographical
areas (...) which is a typical way to manifest within
the culture of all the people that settled and mingled
in that certain area in time”'. Fochi quotes literature
which supports — especially with ethno-linguistic
proof — a great migration of the "valahi” sheperds
along the Northern Carpathians: "a current of Ro-
manian culture existed in the Middle Ages that initi-
ated in Northern Trasylvania and Maramures and
set itself on way towards the North on both Carpa-
thian sides, on the Eastern side of the mountain
through Silezia to Podhale and on the Western side
from Northern Hungary, through Slovakia to Mora-
via. So it is a migration current from the South to
the North; one should also notice the Romanian
("valah”) origin of this current”.

The "Carpathian culture” issue (maybe even that
of "carpathianism”) was followed as a recurring
theme in anthropology during the last years, as a
result to deep Europe-oriented and global-oriented
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processes of culture and economy. Beyond the ap-
proaches offered by the theoretical framework of
globalization, minority anthropology explains a se-
ries of social-cultural phenomena — most of which
are present in the Romanian villages of Ukraine —
by acting out the concept of cultural and national
identity and through the dynamics between the ma-
jority and the minority group — followed by cultural
policies and heritage guarding for each of the parts.

Ion Popescu gave us some very well document-
ed data, regarding the Ukraine areas where ances-
tors of the Romanians live — "valah” populations.
Historian Dumitru Manolache wrote about the
"valah” shepherds and Romanian rulers who had
already been Slavicised in a "Romanian land” in
Galitia in the XVIIIth century. Hasdeu talks about
the "bolohi” in Eastern Ukraine; Michailo Lucikai a
romantic period historian, contemporary with Petru
Maior agrees with his historical precursors who talk
about a "nomad valah population” who would
"heard their flocks on a area that had not been dev-
astated between the suburbs of Constantinople all
the way to the Tracia border, across the Balkan
mountains. A very interesting case is offered by the
discovery of a "valah” or "voloh” group within the
Romanian Trans-Carpathia across the Tisa River —
in Ukraine.

In this context Carpathian culture becomes a
paradigm which defines the cultural european envi-
ronment. The matrix of customs and traditions
(guarded either "in situ” or in the cultural memory
of the group) in the villages on the right bank of
Tisa are brought together into a solid argument for
belonging to a specific mountain culture under the
pressure of Ukraine, Russia and Hungary. This cul-
ture is in unity with that of the European Cartpathi-
ans but even more, it is in perfect sync with the cul-
ture built upon the Romanian Carpathians.

Recognition of the identity of these Romanians
through guarding certain traditions and customs
makes possible not only the "rediscovery of the ar-
chetype” needed by the Transarpathian Romanians
to guard their unity and cultural continuity but also
the development of a complex anthropological re-
search of the area, in order to theoretically and prac-
tically argument Carpathian culture.

Direct field observation has led us to see a series
of three stages within the construction of a Ukraine
Romanians border — identity:

e The first one, which is compulsory and governs
the everyday life of Trans-Carpathian
Romanians is that of the geo-political space to
which they actually belong: a country named
Ukraine in which Romanians are Ukraine
citizens, they have rights and benefits and they
abide to that country’s law;

e The second one, an ethnical one, also emotional
and cultural is that of the country they belong to
according to their nationality: Romania which is
seen as a ,,their space” and of which they were
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separated by historical chance;

e The third element is that of the historical
Maramures — a proximal space of identity
legitimacy, cultural and territorial unity and
often with some mythical components
From the perspective of contemporary history

one can talk about the population across Tisa in
North Western Romania as “an important Romani-
an community” which is dominated by the same
features as the Romanian Maramures with which
forms a geographical, ethnical and historical unity if
not an administrative one. The territory we speak
about is conventionally named the “Historical
Maramures” by the historians but the Romanians
call this area “Little Romania”.

The territory under our discussion is convention-
ally called by the historians “historical Maramures”
but the local Romanians call this area “Little Roma-
nia”. With historical precision but also with an iron-
ic smile Romanian historians note the fact that in
1919, at the Paris Peace Conference it was ruled
that this territory become a part of... Czechoslo-
vakia. This fact has never been understood by us as
Romanians have nothing whatsoever in common
with the Czechs or the Slovaks («it was annexed to
Czechoslovakia without any prior consultation of
the people’s will within this area»). In 1939, Hor-
thyst Hungary annexed this territory and after
World War 11, as result to an agreement between
Stalin and Prague the area becomes component of
the USSR, or rather of the Ukraine Socialist Soviet
Republic. Even though along history the local bor-
ders have been changed as often as the political re-
gimes the community here guarded its unity,
thought tradition and mother tongue.

While surrounded by strong Ukrainian commu-
nities representing majority, Romanian villages in
the Ukraine Trans-Carpatia have activated along
history some very well defined mechanisms to
guard their cultural identity which have to be acti-
vated today as well.

The Romanian villages of Trans-Carpathia are
radically different from the rest of the (Ukrainian,
Slovak, Hungarian) villages because of the villag-
ers’ wellbeing. This is a vital argument in outlining
an identity profile for the Romanians, obtained by
comparison to the other ethnicities within the same
geographical area and social status. Based onto this
remark we are looking to accomplish a collective
study on dynamic identity / alterity mechanisms:
how do Romanians perceive themselves concerning
their social and material status and how the other
ethnicities perceive them — of which the majority of
Ukrainians are the most important, and weather this
gives them a special status.

Returning to the mechanisms of identity and al-
terity construction and targeting especially sequenc-
es that belong to the local culture and civilization it
is obvious that socio-culturally the Trans-
Carpathian Romanians build their well-defined
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identity within the context of ever tougher context
of a Ukrainian and/or Russian globalization while
focusing on some exponential, clear historical cul-
tural marks:
e The ruler Bogdan who founded Moldavia
starting from the Carpathians across Tisa
e Mucacevo, the spot where the first orthodox
diocese in Transilvania was born
e The Peri monastery where the first Romanian
holy Scripture was edited
e Academy professor loan Mihalyi de Ap°a, the
editor of "Diplome Maramure®ene”
e Academy professor and folklore researcher
Mihai Pop

Our field research — initiated chiefly for an eth-
nographical description of the area — developed
over the last years across Tisa convinced us of the
effort of the Romanians here to guard their ethnical
and cultural identity. The Romanians here always
relate to their Romanian origins regardless of this
globalization context. They feel Romanian
Maramures inhabitants and they keep trying to
maintain this image through the instruments they
have: visits to their brethren in the Romanian
Maramures, cultural exchange, Romanian language
schools, restoration of Orthodox churches or Catho-
lic, collecting and preserving old objects specific to
Romanian traditional villages and even opening
small museums when possible, printing periodicals
in Romanian and, above all, willingness to teach
children the Romanian language (which they talk
daily in the family).

Past these observations, Romanians here have
traditions, customs, culture, costumes, churches,
construction, anthroponyms and especially a com-
mon language with the inhabitants of Maramures in
Romania, Transcarpathia Romanians have devel-
oped a very strong national consciousness. We con-
sider impressive they call themselves "Little Roma-
nia” and relate to "Big Romania”. This not only to
express their pride to be as Romanians as the Roma-
nians in Romania, but also to access the culture
generated by assuming well-defined attitudes, a
unique history based on the existence of a desire
perpetuated from generation to generation to belong
to the "Big Romania”.

In the field research developed in the Romanian
villages right of Tisa (Transcarpathian Ukraine), to
define group identity and border identity we investi-
gated several aspects. The first one was language,
where we reasearched the level of understanding,
and usage of the mother tongue, the contexts of us-
ing the language, use of other languages (mainly
Ukrainian and Russian). On a ethno-linguistic level
we also studied the way they feel about other lan-
guage speakers or the role played by language in
choosing a partner — detection of features to sub-
stantiate alterity (the way they look at "others”: do
they assimilate them, reject them or accept them).
Another aspect was that of religion as an effect to
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guarding an identity but also to relate to other reli-
gions as an element to generate alterity.

From an economic perspective we discussed
about property and inheritance, but we also tackled
an imagology side: how Romanians relate, from an
economic perspective (inherited or acquired wealth
and attitude towards work) to other ethnicities.

As for the other major aspect, the social one,
interest was aroused by alterity still: the ethno-
cultural references that generate Romanian ethnic
demarcation from the "others” and the relevant at-
tributes of each ethnic group imagined while inter-
acting with Romanians. Social contact was also im-
portant to catalogue practices and its circumstances.

Another aspect that revealed very interesting
information in outlining border identity was the
magical-mythical ritual level: magic and ritual prac-
tices, interference with the religion, the occurrence
of changes in the structure of these rituals and pos-
sible alterations of the rituals, customary practices
centered on different events or holidays.

The Romanian ethnic group at the right of Tisa
consists basically of a few social networks built on
three levels: kinship, neighborhood and local com-
munity. Within the category of parenting networks
were observed of the parental territory, with focus
on endo-and exogamous marriage, parenting net-
work activation contexts (with an emphasis on holi-
days and customs of family life) and the composi-
tion and structure of groups / families.

Neighborhoods were measured in terms of group
cohesion and group ethnic proximity but also with
the Romanians in Romania, especially in the area of
Maramures. The local community showed great
interest in: social structure, internal cohesion, the
importance of the linguistic elements and religious
and community issues related to legal and adminis-
trative arrangements (relations with the authorities),
political and civic, economic (especially migration
on the labor market).

Often the configuration of the identity territory
led to the construction of a mentality map, which is
a common tool for social geography.

Within the researched area, the spoken lan-
guages are Romanian, Ukrainian and Russian. Ro-
manian was taught at home, as within the family
Romanian is spoken. Language surveys applied to a
large number of subjects shows that Romanians
here know to read and write in Romanian and un-
derstand it perfectly. They read the Bible in Roma-
nian, as well as newspapers and radio and TV is
watched in Romanian (broadcasted by satellite).
Romanian is also used locally for matters concern-
ing the authorities.

Linguistically, one can notice an archaic Roma-
nian, specific to the XIX th century with several
words taken from Ukrainian, Russian or Hungarian.

A primary and secondary learning system works
well in the Romanians villages and surprisingly,
even though some of these are spread over a large
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area or are very small young and highly qualified
personnel predominates. Virtually in every Romani-
an village at least one Romanian language school is
present.

There are more than 100 confessions in the Ro-
manian villages and in all of these the service is
performed in Romanian. However the fact that
should concern us is the fact that after the Ukrainian
church split apart many of the Christians left their
old religion and became Jehovah’s witnesses.

Most of the people we interviewed were Jeho-
vah’s Witnesses but also paro-Slavic orthodox,
Greek-catholic and/or Roman-catholic.

From the point of view of the historical tradi-
tions and of the cultural heritage in each village
there is a Christian church, orthodox and/or Greek-
catholic. The orthodox churches or Greek Catholic
ones are served by priests who perform in Romani-
an. Most have studied in Romania but also in Kyiv
and Moscow. All churches subordinate to the Hust
Diocese but also to the Russian Patriarch in Mos-
COW.

The old cemeteries are in a bad condition with
graves without cross or with inscriptions which
time has erased. The modern cemeteries have a
more awkward look with black marble which have
the dead ones’ pictures engraved with a special pro-
cess, imported from the West.

In these communities, endogamous marriages
predominate but mixed marriages also exist though
relatively scarce. Close relatives marry to one an-
other, frequently 3 and 4 degree cousins but some-
times even 2 degree or even Ist degree cousins. The
age for marriage is a low one: 15-16 years in girls
and 18-20 in boys. These marriages are carried out
with a permit from the town hall and so they be-
come legal.

Similarly to the other ethnographical area in Ro-
mania, across Tisa agriculture and animal breeding
were of interest but also other secondary occupa-
tions like backyard ones like beekeeping and some
traditional crafting.

Due to alpine pastures which allowed a very
good management of the corrals for the summer
with loads of food for the sheep, sheep herding has
always been privileged amongst the Maramures
local occupations. Prestigious ethnographers like
Romulus Vuia nd Mihai Dancus thouroughly ana-
lyzed sheep herding on Maramures while describing
it with freat detail with all its economic aspects and
those linked to society, culture, ritual, according to
a well set annual cycle which had been transmitted
from generation to generation.

Salt mining in salt mines on the left and right
side of Tisa occupied a very important spot within
the local occupations. The references to the Slatina
salt mines are very numerous with our informants.
In fact, archaeological proof shows how salt was
mined as early as prehistory and medieval docu-
ments describe a sustained mining activity dotted
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by many revolts by the workers proof that this work
was hard and badly paid. On top of that we have
also some adjacent information which describes the
importance of the salt mines: “Many rafts were rid-
den on Tisa for salt transportation. This happened
when the Austrian Hungarian empire was stocked
with salt from the Maramures mines”.

The main occupations are agriculture as tradi-
tional occupation, and commerce. Very many men
are gone to work in Russia or in the West: Portugal,
Italy and Spain.

Many intellectuals give up their day jobs - engi-
neers, professors, doctors, dentists — and they pick
up trading and open prosperous enterprises.

As salaries are very low — especially state paid
ones — most Romanians work in constructions espe-
cially in Russia. Most often men leave but some-
times their wives accompany them.

With the money they make abroad they start new
"biznis’es” but only once they are done building
impressive houses — palaces — after the model of the
people in Oas, so all Romanian villages resemble
the famous town of Certeze near Negresti Oas. The
Romanian towns here are the best looking in Trans-
Carpathia and the Romanians here are the most en-
terprising and hard working in the area and conse-
quently the richest ones. This attitude regarding
work quantified in large houses explains the group
endogamy which is very well established here.

As expected, the working Romanians get to ac-
tually live within their build houses very little as
most of the time they are gone abroad to work. Only
pupils and elders can be seen on the village streets.
The villages suddenly resurrect for the holydays
when all those abroad return home to celebrate
Christmas and Easter next to their families. Often
these periodical visits to the village are also a time
to check upon the stage of house construction or to
take decisions regarding their completion or altera-
tion. The paradox is that the young ones are left
abroad most of the time so they spend very little
time — next to nothing — in their houses. Some up-
grade them meanwhile so that theirs is better than
their neighbors’ and so another paradox arises —
they demolish the roof or modify rooms having
never actually inhabited the house for a moment...

Pooper Romanians who did not raise houses like
their local Ukraine neighbors live in smaller houses
built in the most communist way possible. The old-
er ones all look alike as they have no raised roof.
They are cubicle and have no regular roofs as the
Soviet authorities only allowed low, metal foil ones.

Beyond their commendable attitude towards
work, the households of the Ukraine Romanians are
incredible. The older houses have two floors and
have flowers and the newer ones are virtual palaces.
The newer bigger ones are used as symbols of pride
and competition between relatives or neighbors. It
is considered that one’s wealth is measured in the
size of their house — the bigger the better man the
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owner is. As said, Romanians here are considered
the richest in Ukraine so that one of the first
measures undertaken once the "biznis” is good a
new enlargement of the house is performed so that
the building is always larger than that of the neigh-
bor’s.

The villas of the Romanians are built from the
best grade concrete and thick bricks. That is why in
front of some houses virtual construction material
warehouses are raised; no granite or marble is
spared, insulated windows or stainless steel hand-
rails.

The Maramures people here proudly sustain they
never sell their houses as they reflect one’s wealth
and skills but beyond that they don’t sell them from
the same reason they practice group endogamy: it is
a means to keep their ethnical and cultural group
tight and to guard the wealth within the group thus
ensuring the perpetuation of their own kind. Of
course, the presence and continuation of the tradi-
tion to build conspicuous houses is yet another
identity feature of the Ukraine Romanians, but one
that can be read in a mirror as a continuation of an
attitude similar to that of the Maramures inhabitants
in Romania.

Spiritually, one can observe a divergent attitude:
one side the local intellectuals admit the importance
of guarding the local cultural heritage as way to
keep the Romanian identity — the local folklore
groups which demonstrate that, thematic meetings
with the local administration or cultural ones
(sometimes with Romanian personalities) or found-
ing small private museums — but also an effect to
globalization: the adhesion to the neo-protestant
groups brought ignorance towards tradition, migra-
tion abroad of the working force lead to multiple
mutations in the collective mentality.

The pauperization of the villages and the large
distances from church along with an aggressive pol-
icy by the neo-protestant groups — which sometimes
promise money or other types of favors —led to a
migration of the population towards these while the
ancient religion suffered. The effect was to grow far
apart also from the Romanian traditions which are
centered to a great extent on a relation to the sacred
which is typical to Christianity.

Another alarming finding was that of the disap-
pearing of the religious marriage between Romani-
an youths who marry after embracing neo-
Protestantism. Once the position towards this event
has been altered all related traditions are considered
insignificant — even by the village elders (there are
confessions in this matter).

The therapy and magical ritual psychotherapy
aspects denote preoccupation which regards tradi-
tion. Most of the faiths or scenarios are not effec-
tively performed but they exist within the collective
memory especially as collective or individual mem-
ories. In fact memory recovery is equivalent to a
perpetual contact to tradition. Therapeutical and
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psychotherapeutical magic territory offer a very
wide field of study for guarding the cultural identity
of the Ukraine Romanians but also to argument the
idea that the collective memory of these Romanians
across the country’s borders is common to that of
the Romanians within the borders and it comes
from the same shared beliefs, customs and tradi-
tions.

The subjects interviewed on several research
campaigns in the Romanian villages on the right
Tisa bank revealed common practices to those de-
tected in the Romanian Maramures. We were espe-
cially drawn towards the sequences of collective
imaginary, magical religion acts and anti-
therapeutical magic sequences - and by reflex magi-
cal therapeutical acts — which integrated perfectly
within the wider patterns of Romanian magic as a
whole.

The unanimous opinion of those who made a
thorough and judicial study of the Romanian land is
that the current practices of the therapeutic white
magic, mainly the one that is focused on somehow
common areas, like the health of the young child or
the small ordinary accidents, are known in all the
environments of the traditional Romanian commu-
nity. This opinion is also shared by Martin Segalen
who focuses his observations on this “domestic” or
“household” aspect of therapeutic magic, because in
the French villages many of the mothers could per-
form therapeutic actions with immediate effect.

Likewise, Jeanne Favret-Saada, approaching
the subject of magic in Normandy, she refused to-
tally to believe in a backward and stupid rural
world, but on the contrary, she found intelligent
countrymen that could perform in causality relation-
ships better than anyone else.

Any folkloric culture has a universal back-
ground and, as it has models, it can develop a range
of local creations of wide originality, with charac-
ters in all the fields, that are able to continue and
institutionalize the traditional psychotherapeutic
model. The traditional community takes, by direct
heritage, a series of archetypal structures, with a
reverse in the mentality background, which they can
adapt according to subjective and objective factors,
to its own history.

Prominent characters of witches are illustrated
by Radu Rautu and Gheorghe Pavelescu in their
field observations: among the witches there were
ones that were famous and who “could attract rich
clients”; “but although the tradition is almighty, and
here it is also asserted the law of the individual al-
ternatives, through which the creator of folkloric
deeds expresses his personality. It is noted that each
witch has a limited number of subjects (of disease
etc), of images and magic motifs”. They are women
with an impressive professional profile and with a
reputation that turned them into models, and in
some cases they also got to institutionalization, that
are dealt with by the anthropologists that studied the
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exotic tribes.

In Ap®a de Jos, one of the villages with Romani-
an population from Ukrainian Transcarpatia, on
Lenina Street, at no 238, there lives Maria lui
Holdi° on her real name Costevici Maria Irjina. As
we realized after several field campaigns in the area
aunt Maria is officially known as the most promi-
nent witch in Zacarpatia. Everybody knows Aunt
Maria. There can be found plenty of information
about her, within the villages that were under scruti-
ny and all the subjects in the Romanian villages of
Zacarpatia that were interviewed see Aunt Maria as
the most skilled witch in the area (a psychotherapist
as we would name her).

Aunt Mary is a woman that you can hardly tell
the age. She is short, wise and blue-eyed. You can
notice she is not a woman tired by the field work
and that she spends a lot of time in the house, pray-
ing and performing therapeutic incantations. Aunt
Marie combines medical knowledge, which she re-
ceived from an old physician in the area, that she
worked with in her youth, with some bioenergy
characteristics that she developed, probably by us-
ing them repeatedly. Everything is overlapped on a
background of magic features that is used to operate
the traditional scenario of the healing: disease in-
cantations, massages, ritual incantations, specific
tools, and everything being done according to the
popular magic principles.

From the point of view of the field ethnog-
rapher, we can also notice that the magic activity of
the Romanian witches from Ukraine belong to the
magic-ritual pattern that is used throughout the are-
as that are inhabited by Romanians.

For the traditional Romanian society, wedding is
both a personal and family event and also a social
communitary one.

Just as within the Romanian Maramures villag-
es, the Maramures villages across Tisa see wedding
as a precisely staged script, while covering a ritual
taken from the cultural background — with all its
identity features.

Performing the traditional wedding means to
overlap a row of ritual actions the significance of
which is not very clear anymore to the group but
which becomes activated on well-established cus-
toms.

We believe that the strongest and most dramatic
mutation in the nuptial scenario in the Romanian
villages across Tisa is provoked by the great suc-
cess of the neo-protestant proselytes: an impressive
number of Catholic Orthodox Romanians in these
villages have abandoned their religion and crossed
to Jehovah’s Witnesses. This imposed a few major
alterations to the nuptial economy: firstly the reli-
gious ritual is no longer performed in church. None
of the young Jehovah’s Witnesses go through the
religious marriage but instead they only receive a
civil marriage. Then the Witnesses do not accept
dance and drinking so that weddings are no longer
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as they used to be within the complex Romanian
wedding pattern — and on this occasion all tradition-
al customs related to marriage have been lost.

A field research performed within the past years
in Ukraine emphasizes the large degree of tradition
dissolution especially visible in the alteration of
one’s religion. In fact, this is where one can see
most modifications due to the abnormal environ-
ment and pressure by the dominant community is
that of the two main institutions within the village
life: church and school. Confessional we observe
that most Romanians on the right Tisa bank have
left their ancestors’ Orthodox or Catholic Church
and go now to the House of the Kingdom — the
space of the Jehovah’s Witnesses who are present in
an impressively large number in the right Tisa vil-
lages.

The explanation to our questions generated by
the observations towards changing one’s faith was a
simple and pragmatic one concerning commodity
and efficiency even though behind these facts initia-
tives of religious proselytism are hidden. The Ro-
manian Orthodox go to the Houses of Kingdom as
they feel the urge to go to church somewhere and
there is none in the village which is Orthodox or it
is too far away from the center of the village. All
interviewed subjects believe that if there were Or-
thodox or Catholic churches built in the village
more people would go to church but as they do not
exist, must of them go to Jehovah’s Witnesses.

The Romanian traditions concerning the major
moments in the traditional calendar be it Christian
or folkloric — with celebrations which were institut-
ed by tradition and which were held on the right
Tisa bank until the religious conversion of the
Christians took place are no longer held. It is known
that “the religious services of the Jehovah Witness-
es are based upon learning the way of Jehovah and
how to propagate it. Rituals concerning christening,
marriage and funeral are very minimalistic. (...)
The Organization forbids their members to partici-
pate to annual events like Easter, Christmas, birth-
days or national celebrations”.

A partial conclusion to the field research in the
last few years denotes that the identity of the Roma-
nian community at the Ukraine Maramures border
is built on several levels — sometimes with local
innovations and sometimes with changes of orienta-
tion due to the pressure of cultural assimilation.
These always happen related to the actions, behav-
ior and mentality models of the Maramures inhabit-
ants in Romania as proven in many of the confes-
sions of those interviewed who most of the times
begin their story with a somewhat established for-
mula: “with us Romanians, the same as with
you...” and only afterwards they mention the differ-
ences.

In fact, Mihai Dancus, a knowledgeable re-
searcher of the right Tisa villages history outlines in
his works by involving certain examples of immate-
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rial heritage from the area “the specificity of these
villages but also the obvious similarities which em-
phasize the unity of the popular Romanian
Maramures culture as a whole”.
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Byprese Kameunis. JloMmamas aHTponoJiorist pymy-
HCBKHX ci1 Ha mpaBoOepexski Tucu (3akapnarrs,
Ykpaina) Y crarti nogaHuil eTHOrpadivyHMA OmMHC TPO-
MajJ PYMYHCBKHX cin Ha mpaBoOepexcki Tucu (perioH
Mapamypenr) IpoTsAroM OCTaHHIX POKiB. Y po0OoOTi mpen-
CTaBJIEHI 0COOJIMBOCTI €THIYHOI iCTOpIi CXiAHOT YaCTHHU
yKpaiHchKoTo 3akapmaTTs. Baximso, mo B reorpagidso-
My 1uiaHi, 2/3 Tteputopii icropmunoi MapamopomuHI
Hayexare Ykpaini, 1/3 — Pymynii. PymyHomoBHe Hace-
JIGHHSI TYT 3aBXIW CTaBHJIOCS /IO CBOTO IOXO/KEHHS
HE3aJIEXKHO BiJ] KOHTEKCTY riobamizaiii. [neHTu4HicTh
PYMYHCBKOT TpOMajiil B YKpaiHChbKil 4acTuHI Mapamype-
11y no0Oy/10BaHa Ha KiJIbKOX PIBHSAX — YaCTKOBO Ha OCHO-
Bl MiCIIEBHX OCOOMUBOCTEH 1 TpajuIliii, a 4acTKOBO —
MiATOPAAKOBaHA 3MiHAM Ta Opi€HTAIlil Ha TiIobai3ario
B 3B'SI3KY 3 KYJIBTYpHOIO acuMimsiiero. [1i piBHi mo's13aHi
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3 0COOJMBOCTSMHU TOBEIIHKM Ta MEHTAIITETY XHUTEIiB
Mapamyperry.

I poboTa € YacTHHOI OUTBII KOMILICKCHOTO TOCTi-
JDKEHHSI KyJbTYpHOI CaMOOYTHOCTI pyMYHCBKOI'O Hace-
nenns IliBHiyHOT MapamopoimuHy, iXHBOI cOLiaJIbHO-
KYJIBTYPHOI JMHaMiKH B 0araToeTHIYHOMY CEepeIOBHII B
MeXax  mpoekry  PymyHCpKoi  akamemii = Hayk
"[IpomaryBaHHSl KyJIBTypHOI CaMOOYTHOCTI B paMKax
rio0anbHUX TporeciB”, 3a MATpUMKHA €BpONEHCHKOTO
couiansHOTO (hoHTy "POSDRU" (2007 — 2013 pp.).

YacTnHa pyMYHOMOBHOTO HaceneHHs Mapamypenry
caMOiIeHTU(]IKYIOTh cebe pyMyHaMHu, BOHH MarOTh 3MO-
Iy peaji3yBaTH CBOi HalliOHAIBHI MOTpeOM: MpPaBO Ha
PO3BHUTOK CBOE€T KYJIbTYypH, MOBH, KOH(ECIHHUX 1MOTpeo;
BI3UTH OO0 CBOiX MOOpaTHMIB y PyMYHCBKIH dYacThHI
Mapamypernry; KynbTypHHHA  0OMiH; iCHyBaHH:A
PYMYHOMOBHHMX  IIKUI, BJIaCHHX  My3€iB;  JpyK
MIEPiOINIHAX BHUAAHb PYMYHCHKOI0 MOBOIO TOmI0. Omm-
TYBaHHS IPEACTaBHUKIB OaraTbox KoH(ecii 1oBenu, 110
B OUTBIIOCTI BUITA/IKIB MEIIKAHIII TOYHHAIOTH CBOIO iCTO-
pito 3 ycranenoi Qopmynu: "3 HaMu, pyMyHaMH, Tak
camo, sK i3 BaMH ... " 1 TUIbKH TICJS IIbOTO BOHH 3rajy-
FOTB TIPO BiIMIHHOCTI.

Kurouosi caoBa: icmopuuna Mapamypew, pymyHco-
ki cena 3axapnamms, xynemypa Kapnam, emuiuna i Ky-
JbMYPHA I0eHMUYHICMb, I0eHMUYHICIb KOPOOH).

bypzene Kamenin — ooxmop nayx, cmapuiuii KOHCY-
JbMAHM, MA2IiCmp PYMYHCbKOI KyIbmypu i yusinizayii,
O0OKMOpaum 6 2any3i aHmpononozii ma goavkiopy Pymy-
Hcokoi axaldemii, unen Acoyiayii emwonoeii Pymymii
(ASER), agmop cemu kHue npo aumpononozito 300poe's i
(Cenaoic, Pymynis)ma emnoepagio.
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