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GAGAUZ VARIANT OF “THE EPISTLE
ABOUT LORD’S DAY (SUNDAY)”
FROM THE POINT OF VIEW OF ETHNO-
CULTURAL INTERACTION

KuarouoBi cnoBa: xpucmuanceka nucemua Kyismypad,
anoxkpugiuni mexcmu, enicmolis, 2a2ay3vKki pYKORUCHI
peniciini mexcmu.

KgininkoBa €nizaBera. T'AIAY3bKHM BAPI-
AHT LENICTOJIII MPO JEHb TOCHOJHIN
(HEJLJIK0)” KPI3b TIPU3MY ETHOKYJIbTYPHOI
B3AEMO/III.

Y cmammi Oocniosicyemvcs  eazaysvka  penicivina
pykonucrha mpaouyis. OOHICI0 3 PO3NOBCIOONCEHUX 6
2azaysie  HOB03AGIMHUX — ANOKpU@iuHUX onogioeu —
., Enicmonis npo denv T'ocnooniti” (,, Enicmonis Hawio2o
Tocnooa Icyca Xpucma, waodicnana bBocom 3 meba’”).
Jlocnioocenns pynmyemoscs HaA Mamepianax, 3i0pawux y
X00I [HOUBIOYANbHUX eMHOSPAPIUHUX OOCHIONCEHb A6-
mopa (2008-2011 pp.) y eacaysvkux cenax nieomsi Pec-
nyoaiku Mondosu. Poonsimbcs 6ucHosku npo me, wo Ha
mepumopii Beccapabii necmaua peniitinux 3HaHb i Jime-
pamypu 2azay3u 3an06HI08ANU 34 OONOMO20I0 KHUZ i
PYKONUCHUX Penicitinux meKcmie y neputy yepzy Ha Mol
0asChKI/PyMyHCoKUll MosL. Biomiuaemocs, wo ys mpa-
ouyisi npoooedcye QYHKYIOHysamu ceped 2azay3vK020
Hacenenns Pecnyonixu Monoosu i 6 naw uac.

At the end of the 19™ century and the
beginning of the 20™ century Bessarabian Gagauz
people went through an intensive assimilation
process of Christian written culture that is
connected with the increase of their religiousness
and strengthening of their language and ethnic
identity. Till the beginning of the 20™ century they
lacked any kind of literature in their native
language including religious one. During their stay
in the Balkans and a long period of time after they
had moved to Bessarabia, the main source of
knowledge about Christian history and dogmas for
the Gagauz people were books in Karamanli
language (written in Turkish language using Greek
alphabet). Still these books cost much and few
could afford them to buy and read.

On the territory of Bessarabia, Gagauz
people met the lack of religious knowledge and
literature with the help of books and handwritten
religious texts primarily in the Moldavian
language. Beginning with the second half, and
mainly the end, of the 19" century, in the
archival sources appear evidences that a small
part of the population of some Gagauz villages
(especially men) have knowledge of Moldavian
language and less of Russian one. According to
historiographical data, at the end of the 19"
century among Bessarabian Gagauz people was
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spread the apocryphal text The Dream of the
Virgin Mary, Mother of Jesus in the Moldavian
and Russian language'.

At present it was possible to find some
handwritten compilations of religious content in
Gagauz language written in the Cyrillic script.
Field material was collected during individual
ethnographical researches in 2008-2011 in
Gagauz villages and towns situated in the south
of the Republic of Moldova: Ceadir-Lunga
district (town Ceadir-Lunga, village Gaidari,
village Cazaclia, village Besghioz) and partially
Comrat district (village Besalma). The material
was collected from the representatives of
orthodox belief — people of old age, committed
Christians, who systematically attend church and
perform the whole range of religious rites.

It should be mentioned that in the collected
handwritten compilations, depending on the
interest of holder, are present different apocryphal
texts: “The Epistle of Jesus Christ”, “The Epistles
of Jesus Mother”, “The Ordeal of the Virgin
Mary”, “The Dream of the Virgin Mary, Mother of
Jesus”, “A Tale About 12 Fridays”, “The Meeting
of the Archangel Michael with Avizuh, with
Satan’s Wing” and others. Nevertheless, the first
free texts are present in all collected compilations.
(Non-abridged texts and their variants will be
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published in the monograph research “The
Apocryphal Texts Through The Religiousness of
Gagauz People”. Some of them can be found in the
supplement of the published monograph®.)

In this article we will analyze one of the most
widespread among Gagauz people apocryphal tale
of the New Testament — The Epistle about Lord’s
Day (“The Epistle of Our Lord Jesus Christ, Sent
From Heaven by God”). This apocryphal text is
well known by many Christian nations. In this text
Jesus prescribes us to live righteously and honor
Sunday because on this day took place many
important events: the Annunciation, the Baptism of
Christ and His Resurrection, also on this day the
Doomsday will come.

The Roman variant is considered to be the
earliest one because it was mentioned in
Jerusalem epistle. The time of its appearance is
attributed to the 5" — 6™ century, while the
creation of Jerusalem variant (the original text in
Greek language) the scientists refer to the 7"
century. The first variant is translated from
Greek into Bulgarian in the 11™-12" century,
and the second in the 13™-14™ century. In Slavic
book tradition the most widespread is the
Jerusalem variant. There are known some
redactions that appeared at different times
(Russian and South Slavic). The Bulgarians have
both variants of this epistle ,,Emucromus 3a
HenensTa”; overall they count more than 60°.
The Russian scientists attribute the appearance
of Russian epistles about Lord’s Day to the 15™
century®. The apocryphal became widespread in
the Ukrainian written tradition. The plot
influenced the Ukrainian and Belarusian folklore
and Russian spiritual poems®).

Beginning with the 16™ century The Epistle
about Lord’s Day became widespread among
Moldavians and Romanians. The epistle is known
under different titles: “Epistolia Domnului nostru
lisus Hristos ce a trimis-o Dumnezeu din cer” /
“The Epistle of Our Lord Jesus Christ, Sent From
Heaven by God”, “Epistolie din Cer pentru
respectarea Zilei Domnului”/ The Epistle From
Heaven to Venerate Lord’s Day”, “Epistolie din
Cer pentru respectarea Zilei a Duminicii”/ “The
Epistle from Heaven to Venerate Sunday”, “Epis-
tolia lui Hristos pentru paza Duminicii”/ “The
Epistle of Christ to Protect Sunday”, “Legenda
Duminicii” / “The Legend of Sunday”. Even today,
according to Romanian researchers, the epistle and
other apocryphal texts (for instance “The Dream of
the Virgin Mary, Mother of Jesus”) have a wide
circulation, as a talisman, on the given territory®.

In this context, the question of primary
importance is how apocryphal texts appeared in
Gagauz milieu. In Gagauz handwritten compila-
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tions the title of the apocryphal text “The Epistle of
Our Lord Jesus Christ, Sent From Heaven by God”
has minor differences that are connected with
translation style and use of religious terminology:
Enucmonus Busum Cambunun Hucye Xpucmo-
cyn, anu émnadvl Amnax 2éxmsn” (Ceadir-Lunga),
HEnucmonus  busum  Taouwaxvimvic  Hucyc
Xpucmoc, anu énnaowt Annax eéxmsan” (Besghioz);
HEnucmonus  ousum  Annaxein  oony  Hucyc
Xpucmoc  éraoer  Ouza  eéxman”  (Gaidari);
Enucmonus Caabunun Hucycy Busum Xpucmo-
3yH, anu énamviiu Amnaa eéxkmsan” (Besghioz).

In Gagauz handwritten tradition, the Jerusalem
variant of The Epistle About Lord’s Day is widely
spread. We could not find in archival and hisori-
ographical documents any evidence about the time
of its appearance and spreading in Gagauz milieu,
that makes it difficult to identify the time of appe-
arance of Gagauz variant and determine “the first
source” of the translation into Gagauz language of
the mentioned epistle and other ones. Therefore,
we found it reasonable to study peculiarities of
epistles in Gagauz language in comparative aspect
with analogical texts widespread among neighbor-
ring peoples first of all Bulgarians, Moldavians
and Romanians. Due to this method we could
identify textual differences of epistles in Gagauz
language, the peculiarities of their style and wri-
ting, as well as the presence of foreign vocabulary.
These aspects connected with Gagauz apocryphal
texts are presented in some of our publications’.
This allowed us to make preliminary conclusions
regarding “the first source” from which were made
translations into Gagauz language.

While comparing the epistle in Gagauz
language (it was taken the text from Ceadir-Lunga
compilation as the most accurate and complete)
with Bulgarian version® it was found that although
the plot and structure are in general the same, there
are substantial differences not only in details but
also in the content, a thing we can not say while
comparing the Gagauz variant with Molda-
vian/Romanian ones. The translation of title of the
Gagauz Epistle About Lord’s Day «Enucmonus
Busum Caabunun Hucyc Xpucmocyn, anu éadu
Annax eéxmsamny» coincides completely with one of
the titles used by Moldavians and Romanians to
name the same epistle “Epistolia Domnului nostru
lisus Hristos ce ne-a trimis-o Dumnezeu din Cer”
No less important is the fact that the sequence of
epistles in Gagauz compilations (The Epistle of
Jesus Christ, The Epistles of Jesus Mother, The
Ordeal of the Virgin Mary) coincides with hand-
written traditions of Moldavians and Romanians
(Epistola Iui Hristos, Epistola Maicii Domnului,
Aceasta carte aratd muncile crestinilor).
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The comparison of content of epistles about
Lord’s Day in Gagauz language with similar
texts widespread among Moldavians and
Romanians shows practically their complete
identity. According to researches the oldest
Romanian variant of ,,The Epistle of Christ”
(Epistola Ilui Hristos) is also known under the
name of ,,The Legend About Sunday” (Legenda
Duminicii) presented in the collection of B.P.
Hasdeu’. For the comparison we used the epistle
in Moldavian/Romanian language (transliterated
variant) that we managed to find in internet:
Epistolia Domnului nostru lisus Hristos ce ne-a
trimis-o Dumnezeu din Cer'.

To identify stylistic and textual differences
between Gagauz variants and Moldavi-
an/Romanian ones, as well as to review elements
of lexical borrowings, we have chosen the most
important fragments from our point of view. For
instance, in both variants of “The Epistle of
Jesus Christ” the main stress is placed upon the
criticism of Christians, who are called pagans
because they do not pay attention to the outer
forms of religiousness. Also one and the same
terms are used: “imprilostitilor” and “pdgin”,
that means pagan. O! rdilor, o! imprilostitilor si
pagdnilor ce sunteti voi / “Oh! You bad Oh!
Filthy and pagan you are!”

In the three texts (from Cazaclia and
Besghioz compilations) is completely preserved
the original language from which the translation
was made, as we may think it is connected with
the difficult character of the fragment to tran-
slate. The fragment was placed between brackets
as an unclear specification, the omission of
which was banned: “imprilostitilor” and “pa-
gin”, that means pagan. (peiunop wiu vIMAPU-
JOUMUYUTOPL WU NISLIHUIOP Ye  CbIHMEYb
6011)”. In Besghioz compilation this fragment is
rewritten without translation but with significant
distortion: “imprilostitilor” and “pagin”, that
means pagan. (nuaap) wil UHNpPenos8 CulHAop Ye
coinmey 60U”°; “puiunOp Wit UHRPULOUWMUYULOD
WU NISLIHULOP Ye CyHmey 60U .

In the text taken from Ceadir-Lunga
compilation in the result of translation the original
language was preserved only fragmentarily: O
Gamanap xem vIiHRpenecmiap, Xem nvleepeyisnpb,
nevcunuc cuc? / “Oh, malicious, filthy and pagan
you are” The text from Besalma compilation has a
free translation although the word “pagan” is
preserved: /Jvsson sapovim edep cuss, oa OyayHep-
CIHbIC Dauka uuiiepos, o enarap nazviap /|
“The Devil helps you, and you find for yourself
other things, o malicious and pagan”.

Another fragment, indicating “the first
source” language of the Gagauz variant, is
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connected with the enumeration of sins. In the
given fragment are used Moldovan/Romanian
terms denoting family relationship:

Oh! Vai de nasul ce va face pdcatul cu
find-sa si finul ce va face pdcat cu nagd-sa; vai
de cumnatul ce va face pdcat cu cumnatdi-sa! /
“Oh! Woe to godfather, who will sin with his
goddayghter and godson, who will sin with his
godmother; woe to brother-in- law who will sin
with his sister-in-law !”’

In one text taken from Besghioz compilation
in the given fragment the “original language” is
partially preserved (Ox-saii, o caadviua, anu
Anaep SIOHAX KYMUYACbIHAaH, 8all, 0 0e KyMImYI,
yune ¢haue noxamyn Ky kymuemsica — Besghioz),
while in the other two texts this fragment is
translated entirely into Gagauz language using
Gagauz terminology of family relationship:
HYHA, KyMuya, Kymu, KpecHuya, 0pasunxy, oy,
eHuwms, 6anovickda.

Words of damnation are very frequently used
in Gagauz epistles and are expressed with terms
used by Moldavians and Romanians — “6racm-
mam”. While mentioning the ordeal to which
sinners will be subdued, the lexeme “mynxa” is
widely used as in the Romanian variant:

Goni-l-voi de la Mine blestematilor, in
focul cel de veci, cel nestins, in muncd... §i
blestemat sa fie acel om care va lucra de
Simbata seara pdind Luni la rasdritul soarelui...

Tuounv, Oracmamamuap, 6eyHuKa ameuldv
UYUHSA, AHU XUY CIOHMED MYHKAA..., XeM
bracmamams _oaypca 0 adamv, KuMm uwisapcea
Odorcymafal epmecu seuepHsadans copa ma nazap
epmecu 2on 0yyHoxca... (Cazaclia).

The lexeme “mymnka” in the meaning of
“ordeal” is frequently used in many variants of
this and other Gagauz epistles. Only in texts
from Ceadir-Lunga and Besalma compilations
this term is substituted with Gagauz term of
similar meaning — “zeem’: Xem Kypmapovim
adamvl dcoendemun seemunosn | “The person
was released of the ordeal of hell”; seunuka
amewis, anu croumaz 3eemsa | “To the ordeal of
fire, that never dies out; o6unscunuc, aunu
OoiceHOeMun MyHKanapra eudeddicunuc |/ “and
know, you will be sent to suffer the ordeal of
hell” (Besalma).

In the process of translation some foreign
words and expressions were simply rewritten, a
thing that might be connected with poor knowlege
of Moldavian/Romanian language by translator.
Later, the copyists distorted even more the words,
that subsequently led to transformation of lexemes
and of the meaning of the whole sentence (as an
example can serve fragments that contain the word
pedepsele and others).
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So, in Moldavian/Romanian variant the given
fragment reads as follows: Atunci veti merge la
mormintele mortilor si vefi striga: , lesiti voi
mortilor din mormanturi sa intram noi de vii, cd
nu mai putem rabda muncile §i pedepsele ce ne-a
trimis Dumnezeu” / «Then you will go to the
graves of the dead and you will cry: “The dead,
come out of your graves to let us, those alive, to
enter them as we cannot bear anymore the ordeal
and punishment that God sent on us”».

As we can see in some Gagauz variants the
given lexeme is almost unrecognizable. What
concerns the translation, and then it coincides
completely with Moldavian/Romanian variant
presented above.

O3zamanv 2udedIceHUCH ENONAPUH Me3apa-
puina oa bafalpadocenvic: Yvixvin, Enonsap, me-
3aPLIH UYUHOSHD, 2Upenum ouc — Oupuisp, 3epe
dasanamafa]pvic mynkasapa xem Hedsnconapa,
anu énfnjaowt 6uzs Anna (Gaidari); Ozamansv eu-
OdedoiceHUC EntoNepuns Mesapaapuav oa oafaj-
pasicenvicy: YvlKkviH, EMI0NAPL, Me3apblH UYUH-
OsiHb, 2upenumb Ousb — OUPUIsAp, 3epe OasaHa-
Maepuvich MYHKALApa Xemb peosncaniapa, anu
énfn]aovl buss Anfnaja (Cazaclia) / “Then you
will go to the graves of the dead and you will
cry: “The dead, come out of your graves to let
us, those alive, to enter them as we cannot bear
anymore the ordeal and punishment that God
sent on us”.

Although one text from old Besghioz
compilation is written with many grammatical
mistakes, however mainly this word is written
correctly having the ending that corresponds to
the rules of Gagauz language — nedsancanapa.

The next fragment has in the text a special
meaning. It represents an invocatory in which is
explained the heaven origin of the letter and is
stipulated the means it should be spread. In the
fragment are preserved foreign lexemes (in the
text they are underlined) that indicate “the first
source” from which it was translated into
Gagauz language: fiii («CBIHOBBSY), Vor mosteni
(«yHACTEIYIOT»).

Si sa stiti ca aceastd epistold nu este facutd
din firea pamdnteascd, ci este din cer si am
trimis-o pe la voi, crestinilor ca sa va parasiti
pdcatele voastre §i sa faceti voia lui Dumnezeu,
ca sa fiti fiii luminii; iar vai de preotul sau de
calugarul sau dascalul sau diaconul care nu o
va citi inaintea oamenilor. si sd o scrie $i sd 0
aibe tot omul in casa sa si sd o trimeatd si pe
unde nu va fi, ca de mare folos este in casa
omului; iar vai de acela ce o va scrie si va lipsi
vreun cuvdnt dintr-insa, iar ferice de cei ce vor
cumpdra aceastd sfantd epistola si o vor da de
pomand: acelor oameni li se vor ierta pdcatele
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si vor_mosteni impdrdtia cerului de vor face
poruncile lui Dumnezeu ca Avraam si ca Isaac
si ca lacob (mold./rom.).

What concerns the meaning of the given
fragment that is present as well in Gagauzian
epistles, then it almost coincides word by word
with the Romanian text. In all variants are used
lexemes such as — ¢huione («sonsy), mMowmuna
omyp («will inherety) (Gaidari), ¢uronw,
mowmuna onyp (Cazaclia), ¢uyn, / mywmuna
onyp/ mowmenum onyp (Besghioz).

Xem oOunscunuc, xu 6y wuam oufulifv]
ANBLIMA MONPAK F0CMIOHOS. UHCAHOAH, ama 26K
103[10]HOAHbL Enanma, onacvinvic Qironb OOH[H]-
eos. Xem 6ail, 0 NONA3bIH XeM KALY2epuH, Xem O
0aCKanbll, OSKOHYH OXCAHbIHA, auevicwl|oa |[...J
onCcyH Xep Oup adamviH e6uHOs 0a EnachiH
Hepenspos éx 3epe 01[i10]x (hatidacet ap adamvin
€BUHOSI OJICYH, XeM 2eHsl KUM s3apca NponyCcmum
eosipca, 6ail, Oup Cl060 OHYH UHUHOSH, He MYMILY
OJICAHBIHA KUM CAMbIH anblpca 0y C8motl KUxaobvl
da bawiapca — 0 a0AMbIH ZIOHAXAAPLL NPOCH
onyp, 0a_MowmuHa onyp 2€x i03[toJuos, xem
mamana mymapcs Anfnjaxein nagnapmol, Aspam-
aan xem Hcaxnan, xem Axoenan... (Gaidari) /
«And know that this epistle is not written by man
on earth, but sent to you, Christian people, to make
you leave your sins and comply with God’s will to
become sons on earth. Woe to that priest or monk
or psalm-reader or deacon who will not read it to
people. And it should be rewritten and it should be
present in the house of each person and be sent to
places that lacks it as it is of great use to the house
of a person who has it. Woe to the copyist who
will miss a single word. Blessed is the man who
will buy this sacred epistle and will make it a
present as all their sins will be forgiven and he will
inherit the Kingdom of Heaven if they comply
with God’s will as Abraham, Isaac, Jacob did”.

The lexeme mosteni / mowmuna is frequ-
ently found in other fragments and other variants
of Gagauz epistles: [a éna émviudocam paii
UYUHS OJICYH MYUMUHA GeYHUKAS, 0d MOWMUHA
onyp 2éx i03[1]nos (Gaidari); énwi/it] docam paii
uuins mowmenum oacyn eeunuxa (Besghioz)
and others / “I will send (that man, who will
have the epistle) to Paradise and he will inherit
the Kingdom of Heaven”.

In general, all epistles in Gagauz language
are rich in lexemes and expressions that show
connection with Moldavian/Romanian variants.
Some of borrowed words with passing of time
became part of Gagauz language and their
meaning is clear to ordinary people. For instance
to denote the concept of “witness” the Gagauz
people widely use the term “mapmyp”. This
lexeme is equally used in both Romanian and
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Gagauz variant: Pentru aceasta alergati la
duhovnicii vostri de va mdrturisiti pdcatele
voastre iertate vor fi (moold./rom.).

The content of this fragment is reflected in
the Gagauz variant: [Ja ecezsapcunb 0yx08HbI-
JapuiH  apobIHA,  MAPMYPUCUH  NPOCMEOSICUH
eronaxaapmerswl (Gaidari): da eezsapcun 0yxosHu-
JSIPUH apobiHa, MAPmMypuc e0sacuUHUCh lOHAX1a-
puvizol  (Cazaclia): da  eezepcunuc  Oyxeeno-
unapvin (?) apovina Mmapmypucum _eosacuHuc
eénaxnapuvizel  (Besghioz) / ,,Go to your
confessors and confess your sins”.

A special connection between Gagauz and
Moldavian/Romanian Epistle About Lord’s Day
can be seen in one text from Besalma
compilation. In it is presented the same formula
of damnation addressed to Arianism as in
Moldavian/Romanian text of The Epistle of
Jesus Christ:

Aw oamac o adama Kycap bapcaxiapvi
Huorest Apenun / “Damned will be that man and
will puke their guts as an Arian” (Besalma).

Anatema sa fie acel om, si sd se verse mafele
sale ca ale lui Arie"".

It is supposed that in more recent Epistles
about Lord’s Day in Gagauz language the given
fragment was omitted due to historical irrelevance
and complete blur of meaning of the given frag-
ment to religious people of new age. We would
like to point out that according to one of the main
thesis of Arianism, Christ was created by God, and
as a result has the beginning of his origin and is not
equal to God, that is to say Christ is not
consubstantial with God. Arianism is a theological
teaching of the 4™ — 6™ century AD. In 325, at the
First Ecumenical Council, Arianism was condem-
ned for heresy, and as creed (Nicene Creed) was
adopted the doctrine about Trinity consubstan-
tiality. Till the 6™ century, Arianism was state
religion of Germanic states'”.

The comparison of Epistles of Jesus Christ in
Gagauz language (8 in number) show that almost
in all of them are present Moldavian/Romanian
terms and expressions. Texts from Ceadir-Lunga
compilation have the most accurate translation.
Many Moldavian/Romanian lexemes are substitu-
ted with Gagauz synonyms, for instance: zeem
(instead of ,mynxa”), esnamaapwr (instead of
WQuyn”), émop  eduneddicernspe  (instead  of
,Mouwmuna onyp”) and so on. However, it still
contains some Moldavian/Romanian words, as for
example neodsmcanapa and others.

Some meaning mistakes passing from one text
to another were possible to identify with the help
of Ceadir-Lunga and Moldavian/Romanian vari-
ants. Referring to “the first source” we can state
that in Ceadir-Lunga texts sometimes are present
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expressions that are characteristic to Moldavi-
an/Romanian language (mynxaoa pwvicuna), but as
a rule they are accompanied by the translation of
the meaning into Gagauz language. What concerns
Russian words in Gagauz texts, we should take
into account the fact that Moldavian/Romanian
texts have the same amount of such words. On this
basis we can say that one of the sources of Slavic
vocabulary into Gagauz religious texts served
apocryphal literature in Moldavian/Romanian
language.

Multiple rewriting of texts and illegible
handwriting very frequently became the cause for
changing of the meaning and writing of foreign
lexemes. In many compilations the illegible words
were corrected by the copyist and instead of them
were written words similar in sound to Gagauz
ones that subsequently led to transformation of
content of separate fragments which passed from
text to text. As a result the texts were adapted
through the prism of people’s mind taking into
account moral and legal norms of Gagauz people.

skskek

Thereby, the lack of any kind of evidences in
statements of local Bessaraban clergy about the
existence of apocryphal texts in Gagauz language
at the end of the 19th century proves the fact that
the texts were translated into Gagauz language
later. The presence of many foreign borrowings in
Gagauz texts eloquently points out at ,,the first
source” of translated Gagauz texts from Molda-
vian/Romanian language. Moreover, in one of
Besghioz compilations the title of The Epistle of
Jesus Christ and The Epistle of Mother of Jesus is
preserved in the Moldavian/Romanian language
while the rest content of the text is translated into
Gagauz language: ,,Enticmoniisi JJomuynyii Hocmpy
Icyc Xpiicmoc ye-o mfpJimeck [ymuesey yucuy
uepro” |/ “The Epistle of Our Lord Jesus Christ,
Sent From Heaven by God”, ,,Enucmonus Maiixa
Jlomuynyus” /| “The Epistle of Mother of Jesus”.
The form of addressing to Jesus Christ coincides
entirely with the form in the Romanian variant:
Hoamne Hcyce Xpucmoace, [lomne Hucyce
Xpucmoce and so on.

Data provided by different sources indicating
that a part of Gagauz population spoke Moldavian
language and did not other languages (partially
Bulgarian language, and before the end of the 19™
century beginning of the 20™ century Russian
language) as well as presence of foreign vocabu-
lary in Gagauz texts point at ethnical environment
from which these texts appeared as a result of
intense ethnocultural contacts. Due to some
objecttive factors the Gagauz environment happe-
ned to be a fertile ground that accepted and care-
fully preserved Moldavian (and Russian) apocry-
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phal heritage. Despite the common structure and
content of texts, Gagauz texts absorbed the pecu-
liarities of Gagauz language and people’s views,
representing independent variants of these
monuments.

In general we can say that systematization
and analysis of material in the frame of
previously unexplored sphere of spiritual culture
of Gagauz people gives us opportunity not only
to study more profoundly their religious notions
of good and evil, virtue and sin and of the other
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Cvilincova  Elizaveta. LA  VERSION
GAGAUZE DE “L'EPISTOLIE SUR LE JOUR
DU SEIGNEUR (DIMANCHE)” A TRAVERS LE
PRISME DES INTERACTIONS ETHNOCUL-
TURELLES.

Cet article explore la tradition de manuscrit
religieux gagaouze. Une des légendes apocryphes du
Nouveau Testament qui est répandue entre les
Gagaouzes est Epistolie sur la journée de dimanche.
L'étude a été basée sur les documents recueillis dans le
cadre de la recherche ethnographique individuelle de
l'auteur (2008-2011) dans les villages gagaouzes du sud
de la République de Moldova. On conclut que dans le
territoire de la Bessarabie les Gagaouzes complétaient
le manque des connaissances religieuses et de la
littérature a l'aide des livres et des manuscrits des
textes religieux, principalement en moldove/roumain.
On note que cette tradition se poursuit parmi la
population gagaouze en République de Moldova et a
l'heure actuelle.

Termes clés: culture écrite chrétienne, textes
apocryphes, épistolie, manuscrits des textes religieux
gagaouzes.
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world, but also gives the possibility to look in a
new light at the process of ethno-cultural
interaction of Gagauz people with neighboring
nations that took place on the territory of
Bessarabia in the 19™ -20" century.
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EnmzaBera Keuwimnkoa. TATAY3CKHUM
BAPUAHT “EIIUCTOJIMA O BOCKPECHOM
JHE” CKBO3b IPU3MY STHOKYJIbTYP-
HOI'O B3BAUMOJIEMCTBU S

B cmamve uccnedyemcs ooun uz  pac-
NPOCMPAHEHHbIX Y 2a2ay308 HOB03A6EMHbIX ANO-
Kpuguueckux cxasanuii — Enucmonus o 60CKpecHom
OHe. B ocnosy uccnedosanus NOL0JICEHbl Mamepu-
anvl, coOpanHvie 68 Xx00e UHOUBUOYAIbHBIX IMHOSPA-
Guueckux uccnedosanuti asmopa (2008-2011 22.) ¢
eazaysckux  cenax 1wea Pecnybauxu  Monoosa.
Henaemcs 6b1600 0 moM, ymo Ha MeppPUMOpuU
beccapabuu nedocmamox peaucuosHvix 3HAMUU U
UMepamypol 2azay3vl OCNOIHIIU C NOMOWBIO KHUL
U PYKONUCHBIX PeNuSUO3HbIX MEKCMO8 6 Nepeyio
ouepedb Ha MOJIOABCKOM/DYMBIHCKOM si3bike. Omme-
uaemcs, 4mo 3ma mpaouyusi NPoOONcaem QYHKYuU-
OHUPOBAMb CPedu 2a2ay3cko2o Hacenenus Pecny6-
auxu Monooea u 6 Hacmosuee gpems.

KnroueBble €a0Ba: XpuUcmuaHcKas nucbMeHHas
KYIbmypa, anokpupuyeckue mexkcmol, enucmonus,
2azayscKue pyKOnUCHvle Peusuo3Hble MeKCmbl.



